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ABSTRACT

This paper shows how the Marwadi identity is nehething derived from any one location and it loak&ow it
gets constructed in the very act of migration & dommunity. It deals with the question of how df/émere is no one
same place the semantic construction of the termrWadi’ throughout the country, wherever the comityis found is
similar. For the purpose of this paper the researchas taken the frame of a novel in Marathi by Bitish Jakhotiya
Eka Marwadichi Goshtha, an autobiographical fictiboy a Marwadi settled in Maharashtra, to analyze tommunity.
The misconception that others have about the contynand the community has about its own self asdiriks with the

past are elaborated upon in this paper.
KEYWORDS: Identity, Margins, Marwadi, Community
INTRODUCTION

Human beings live in a symbolic environment — adedly scheme — which gives meaning to all objecis a
events, which are classified into categories. Tailifate reference to these categories each isngiaviabel; words are the
name that designates categories. Human beingsoajash categorizing objects and events they caiegahemselves as
well — the identity of individuals, groups, and iwiduals belonging to a group. One important wayoojanizing and
categorizing human beings is with the concept ofrimunity’. Geographical regions, in India, serveaagery dominant
way of marking communities: ‘Tamils’ are in Tamilabu, ‘Maharashtrians’ are in Maharashtra, ‘Kannaai@ in
Karnataka, etc. Such a focus takes us away fromerstahding an important phenomenon, that of thernad
diasporas — Biharis & Gujaratis in Mumbai, Punjahi®elhi, Bengalis and Malayalis in so many placatside of Bengal

and Kerala.
MARWADI: AN IDENTITY IN MARGINS

In this scenario, the ‘Marwadis’ has a very unidpeation in two ways. First, in that, they are ®fbund almost
all over India, and in all places, the constructartheir identity is on similar semantic lines.ced, that there are no
Marwadis (as they are identified elsewhere) in Rajan, supposed to be their place of origin. Theyaacommunity
whose identity did not exist in any one place befbformed through the process of migration. letféhe formation of the
identity depended on migration. Merchant tradengehaigrated from villages in Rajasthan to towns aitigts all over

India from the 18 century onwards. Though these migrants came fiéferent villages, belonged to a variety of lineage
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sub-castes as well as sometimes even religion,aperiod of time they came to be labeled withetimic tag ‘Marwadi’.
The tag Marwadi is not a geographical indicatastfbecause these migrants came from differens pdrRajasthan and
second because the merchant trading class of Maregidn, as well as that of all over Rajasthan,rarereferred to as
‘Marwadi’ in these regions. This tag is not inferim the community, but was/is applied by others. quote Anne
Hardgrove, who has researched the Marwadi commumiBengal: “there are no Marwadis as such in Rhgas they
only become Marwadis when they leave.” (Hardgr®@9)4) The ‘Marwadi’ is an identity which is at theargins in all
the regions where they are present as other connuerdities are dominant. How does one explainvdigy similar kind
of semantic identity and the tag Marwadi used edirdhe place where these migrants are found, @dthoéhe construction

‘Marwadi’ is not to be found in Rajasthan and tleenmunity is dispersed all over India.

In the discipline of social sciences the most atmbpgheories, which have attempted to explain conityuu
formation and which can be used to explain “Markadie the ideas of ‘invention of tradition’ as paunded by Eric
Hobsbawm and Terence Ranger (Ranger, 1983) anddtiens of ‘imagined communities’ as presented n&lict
Anderson. (Anderson, 1991) Hobsbawm and Ranget fiagithe so-called traditions of modern societiesin fact new
and invented. They make a distinction between oosta genuinely changing set of social practicesl svented
traditions which masquerade as custom, to cregfitinecy and identity for some social groups. Arsder makes the
significant point that imagination helps peopldanming a consciousness about the group to whiel telong although
they may have had no real experience of meetinthalpeople of the group. However, both these thedalk about the
development of the identity of a group in the idespace. They may not be of use here in our aisabf the application
of an identification tag such as Marwadi from @l#ts When does a group consciousness get formadinedratified,
as such, from the wider society world? In the &mdtontext, a useful insight in understanding tlstirttiveness of
identity formation is presented by the Indian pcdit scientist Sudipta Kaviraj in an unpublishegh@aas cited by Dipesh
Chakrabarti. (Chakrabarty, 1995) Sudipta Kavirajint® out how communities in pre-British India hatlzzy’
(vague) boundaries; in British India, they becameneerated. The Modern governing practices thaBtlitesh introduced
in India consisted of the census of one, in whiohective identities were counted in either/or manand which made

people see and organize themselves under thedéiaken

Both the ideas of ‘invention of tradition’ and ‘igiaed community’ are of help in explaining the fation of
‘Marwadi’ identity. Coupled with this is the rold the census in Mid-Nineteenth Century in which Madi’ like other
communities, would have formalized this identityotNmuch historical work has been done in this caomity,
other than the business-house/ corporate spondustary. For the purpose of this paper, | am lingtimyself to
Maharashtra and more specifically to a novel inNtegathi language “Eka Marwadyachi Goshtha”, writtey Dr. Girish
Jakhotia. (Jakhotia, 2006)

MAHARASHTRIAN MARWADI OR MARWADI MAHARASHTRIAN: GIR ISH JAKHOTIA'S EKA
MARWADYACHI GOSHTHA

“Eka Marwadyachi Goshtha”, literally, The Tale oMarwadi, traces the development of a Marwadi cfriban a
very small town of Maharashtra growing up to hawgaxious career in academics/management consyliaritie city of
Mumbai. It is the story of Gopal, all of nine yeavken the story starts, and his experiences of iggpwp. The subtitle to

the novel “I am Maharashtrian Marwadi or Marwadiidaashtrian”- very clearly focuses on the contadrslentity for a
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Marwadi boy born and brought up in Maharashtra.otighout the novel, it seems as if one of the ctigfcerns of the
writer is to enumerate the different shades of'barwadi’ way of life and their identity as perce by the community
itself in Maharashtra and by those outside the conity. In fact, the author writes in the forward tiee novel:

“My Great-Grandfather came from Rajasthan to Punam the fourth generation of our family in Mahdra. My

schooling was in Marathi. My wife is Marathi. Weegk Marathi at home. | have written a lot in MaratBut the

perspective of the listener changes as soon as likay my surname. Result: A frustration builds wmewhere.”

(Jakhotia, p. 9)

It is this sense of discomfort which makes the awth this novel search for answers to the questaivout the
identity and life-worlds of the Marwadis in Mahané®. The author uses two strategieshe novel to bring out these
nuances of identity. First, although the story Aasomniscient narrator, it is narrated from thenpoif view of the child
Gopal. By making the point of view, that of a cfsldt becomes very easy for the author to questierything. Gopal has
a bagful of questions about everything that he ents. The answers, as well as the lack of cleswars, bring out the
true status of how the Marwadi world in MaharasligraGopal bombards all the characters with hisstjoes. If nobody
else, his father is always eager to answer histiqumss In fact, the earlier part of the novel isahuicher in bringing in a

variety of perspectives, whereas the latter pagm@opal is an adult presents much more fixed views

The second strategy employed by the author is itrgyeng the head of Gopal’s family, his father,amanner
which is everything that a Marwadi is not understgenerally to be. He is poor; spiritually inclinedvoracious reader; a
total contrast to the usual conception of Marwadising rich, materialistic and interested only in neg.
What such a character does is it splits the comiyamien as the focus is laid on the difference betwthe family of the
protagonist and the wider Marwadi community. It sfiens the typecast way in which the community dbeled,
understood and perceived by others. When peopleinvihe family and outside in the community talkoab this

difference, they in turn, construct the dominanysven which being a ‘Marwadi’ is understood/ formed

Glorifying the act of migration and putting it ug aomething heroic and which the community is dblelo
perfectly is an activity which the migrant do araksp on such a sense of the next generation. €kjsskkhe memory of
migration always present and hence the desire daterand claim a space in the adopted land, bygdelmtever is
feasible and sensible. The novel presents mangtiiditions of such an act. It comes out most clearlthe character of
Gopal’'s maternal Aunt’'s family, who live in a vija of Maharashtra. We are told that they have becsimilar to the
Maharashtrian community in their dress, food, laggy rituals and even religious beliefs (havingpaeld the ethos of
Warakaris of Maharashtra). This episode is sumnpedy Gopal's father in the following words: “A Maadgi can be
found even in a tribal village. Living like a tribBlo place, culture or language in the countryriknown to a Marwadi.
It is said ‘jahan jati nahi hai gaadi wahan jaaaMarwadi’....coming out of the harsh deserts Marigatb try their luck
went wherever it was possible and profitable, stagad became native of these places.” (Jakhotia,56§7) The
Marwadis in Maharashtra invented traditions forntselves by borrowing heavily from the Maharashtrieadition,
particularly of food, religious beliefs and festigs along with the language. The migration of Madig to Maharashtra
always had a sense of finality to it. As the naedls us that even for sacrosanct ceremonies ssidiiendan sanskar’ the
community went no more to Rajasthan, its being dandaharashtra. When the migrant does touch batfethe native
land he has to return only with bitter feelings.titihe realization that what he thought to be s evas no more; it has

changed beyond recognition. When Gopal’s fathetsvigs native town, he realizes that this is nbathis own father had
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left behind; it has changed. He has no interestramg in the native place; the people there als@ lmevinterest in him
other than to get whatever money they can out aof kvho is thought to have earned a lot in Maharashtr

With such experiences comes the realization tleat #ine different from their natives as well asrihtves of Maharashtra.

The construction of identity within the community seen in the novel in what the characters speaitamnd
advice Gopal and his family in dialogues such &opal should now work in Nandumamaji's shop in¢kenings. Learn
the business. Only business is of use Gopal coed@munderstand why Rameshwar kaka and others slsaiy that the
service was bad and business good.” “Reading tbkshgour father has only become a pedant. Book% tawe practical
knowledge.” This comes out best in what Gopal's iN@as to say: “Those who are Maheshwaris do notevae in
debates. They do. Building up wealth, penny by pemx schoolmaster is a nobody in a village; infltiehare the
moneyed. Respect etc. is all a bundle of lies.dhay is there respect comes” (Jakhotia, p. 32) Wewahis very idea of
a business-centric, the materialistic only commuhés undergone a change. Not in that businessmnepreneurship are
not valued anymore now, but in that the communibyvrpays the greatest amount of importance to etucand
knowledge. The Maheshwaris, part of the Marwadi mmity in Maharashtra, realized the importancedfoation quite
early and latched on to it. Others in the wider Widi community followed suit. Today the communiges education and
intellectual development to be of paramount impwéa This is seen in the novel in the way in whibpal's Marwadi

community in his village respects him for his ediag and comes to him to seek advice on any higept of theirs.

From the outside the construction of Marwadi in Mliashtra are various. Marwaris are compulsorilypsspd to
be rich. Gopal and others in his family invariabgve to face this question: How can a Marwadi baerp@opal used to
face this question when he used to stand in thg tpreue at the Rationing Shop or while seekingwe#ers for his
brother or sister. They are seen as outsiders r@ngeminded of this status by the native Mahar&stgr whenever there is
even a minor conflict of interest. Many times Gopa$ heard this: “You are a Marwadi. Go back towéar Came with a
‘lota’, now behaving as a boss.” The Marwadi comityualso has not been confrontational. This in fgets reflected in
the very few conflicts that the community is invedvin. They are also seen by the modern progredsal@rashtrians to
be very traditional and ritualistic. This comes outhe novel very clearly when Gopal and Manasii€aa Maharashtrian
Brahmin girl want to get married. The only worry fldlanasi’'s mother is the traditional and unprogressmage of the
Marwadi community. The Marwari’s are also perceit@dbe very miserly; the positive aspect of ittiet they are seen as

practical and rational in their day-to-day life.
CONCLUSIONS

The identity of Marwadi community in Maharashtraslevolved over a long period of time. They are fified
today as much more educated, intellectual etc. difection of change in the construction of theientlty is towards a
more progressive and modern image, both within am$ide. However, for the outsider, this changgu&t another

addition to all the other understandings abouttiramunity.

The Politics of identities and their constructicastbeen and is a dominant issue in public debatalmarashtra.
Political parties find enough grey areas where thaye an opportunity to put forward their own disgs® of identities.
There have been many instances of groups and coiti@sulbeing identified, by these political parties, ‘outsiders’ and
being targeted and attacked. Marwaris in Maharadmais not faced any such discriminating attacke. dily time this

happened on a large scale was at the time of thec&n Riots’ in British India. The reason for thias that Marwadis in
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Maharashtra had not tried to get their share ofpikein the politics of representation. They weeaitnal, focusing their
attention on the development of business, careiowt any kind of confrontation. As there is a matontational stance,
there has been no targeting. They may have pragtes®t, earned a lot more than the native Mah#ias but still have
caused no disturbance in the minds of the majarity the political parties representing their cad$e reason for this is
that they are not seen as a ‘community’ — as sother communities are — who can be a rallying ptinmake the

majority masses feel deceived and feel that theyat getting what is due to them.
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